62                 Panchapadika

Even though when one of the two adhyasas is establi-
shed, the other too is implicitly established^ yet the definition
of 'arthadhyasa' cannot cover the cases of 'jnanadhyasa'.
Hence- a separate explanation is given.

But when the 'jnana' or knowledge which is 'arthavisi-
sta' (qualified by the object) is taken to be a case of 'adhya-
SB', then an object appearing as having the nature of ano-
ther object becomes a case of 'adhyasa'. Here it becomes
'smriti samana' (equivalent to memory). Thus Padmapada
says; ^The expression 'snrrti rupah'' in the definition means
that which has a form similar to the form of memory. It
is not really a case of memory. Any case of memory requi-
res a prior perception. This perception creates a 'samskara'
(impression) in the mind. Since the erroneous silver is not
apprehended as that which was seen earlier, we cannot take
it to be a case of memory, but one having 'smrti rupatrva'.
This is possible because it has come into existence due to
he 'samskara' of a prior perception (Pramana.) or existence^
How can it be "samskara gayyam arising from an impression
When we deny 'smrititva' (having the nature of memory)
to it ? We deny 'smrtitva' because we do not apprehend it
as having 'smrtirupa' and yet we cannot apprehend it so if
there were no such 'samskara.9'

Objection : If we deny 'smrititva9 to the cognition
we can not take it to be due lo the 'samskara'. It cannot
be 'samskarajanya because it does not have 'smrtirupa'. 1^
it is not a case of memory, it is a case of 'bhranti5 and like
the preceptual knowledge it is not 'purvanubhavajanya'.

Reply ; By the method of agreeirent and difference
we conclude that this cognition too is the result (janya) Or